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Abstract

Purpose — The present paper aims at defining and analyzing the techniques, strategies, and challenges in
translating the euphemism of two English interpretations of the Holy Quran. The first is the translation of
Abdullah Yusuf Ali (14 April 1872-10 December 1953), whereas the second is the translation of Arthur John
Arberry (12 May 1905-2 October 1969).

Design/methodology/approach — The study adopts a qualitative approach that is introduced through a
theoretical framework thatdiscusses and elaborates on the term “euphemism”. After that, the study uses
analytical approaches in order to define and analyze the techniques and strategies in translating the
euphemism of two English interpretations of the Holy Quran.

Findings — The results elaborate on the techniques used by the two translators to translate the euphemisms of
two English interpretations of the Holy Quran.

Originality/value — The reason for selecting these two translations is to find the different techniques and
approaches of both Eastern and Western translators. The main analysis of the study is based on Newmark’s
perceptions about the techniques and strategies of translation.
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1. Introduction

Generally, translation is transferring the author’s thoughts froma source text (ST) to a target text
(TT). However, in case of the Quran, the divine text not only represents divine thoughts but also it
introduces religious and secular principles of all Muslims, namely 7baadaat and mu’aamalaat.
What distinguishes the Quran as a divine text is the originality and rhetoric of its language.
Here, it is worth mentioning that the miracle of the Quran is its language that represents
linguistic, scientific, legislative and historic implications. Thus, the translator of the Qur’anic text
must be aware of these implications in order to introduce the real meaning of the text.

There are certain techniques that are used in Qur’anic translation, including
overtranslation, undertranslation, transliteration, narrowing the cultural gap, considering
sociocultural circumstances and using the communicative strategy of translation.
Overtranslation is associated with the additional language that must be added to TT to
make it untestable and logical (Newmark, 1976). Undertranslation is related to reducing the
speech that the target language (TL) contains to be less than that of the source language
(Newmark, 1976). Transliteration is the use of the same sounds of the ST equivalent and
attributing it to the TT. This technique is used when the equivalent is missing in the TL
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(Habash et al.,, 2007). Using communicative translation helps to produce the effect of the
original text on the reader. In other words, the translated text must be as original as the ST
(Newmark, 1981). The sociocultural circumstances that control the translation aim at setting
the procedures and strategies used to bridge cultural references. The reception of TT readers
is inextricably affected by these procedures/strategies (Schiffner and Adab, 1997).

The Quran is the central religious book of Islam; it was orally transmitted to the Prophet
Mohammed to challenge Arabs of Jahilia (pre-Islamic era) on the rhetorical and linguistic level
(Al-Imam, 2006). The main miracle of the Quran is its language. The Qur’anic language is
unique as it represents the supreme point of grammatical, rhetorical, stylistic and figurative
Arabic language. Among many Qur’anic-linguistic styles, euphemism is one linguistic style
that elaborates how the Quran conveys unpleasant expressions in a polite and
comprehensive way.

2. Methodology and sampling

The study utilizes a qualitative approach that is introduced through a theoretical framework
that discusses and elaborates on the term “euphemism.” After that, the study uses analytical
approaches in order to define and analyze the techniques and strategies in translating the
euphemism of two English interpretations of the Holy Quran. The first is the translation of
Abdullah Yusuf Ali (2000), whereas the second is the translation of Arthur John Arberry
(1996). The reason for selecting these two translations is to find the different techniques and
approaches of both Eastern and Western translators. The samples of the study are Qur’anic
verses in which the Muslim Holy Text uses euphemism as a linguistic technique for avoiding
unpleasant expressions.

Both Ali and Arberry represent different school of translation: the first represents the Eastern
school of translation that aims at following each linguistic and cultural element in the ST. That
makes his translation less smooth than that of the other translator. On the other hand, Arberry’s
translation is much more communicative than Ali’s. Using these two different schools and
cultures enriches the analyzed techniques and strategies of the two selected translations.
Consequently, this paves the way for other scholars to use this mixed style of Quranic translation.

3. Research questions

RQI. What are the main strategies used in translating euphemism in the holy Quran?
RQ2. What are the differences of translating “euphemism” in both translations?

RQ3. What are the differences of Arberry’s Western style of translation and Ali’'s Eastern
style of translation?

4. Theoretical framework
4.1 Euphemism
The Quran is a divine text; it is the main source for teachings, social norms and legislation in
Islam. The major tenet of Islam is that Muslims believe that God orally revealed the Quran to
the final prophet, Muhammad, through the archangel Gabriel (Jibril), over a 23-year period,
beginning in the month of Ramadan when the Prophet Muhammad was 40 and ending in 632,
the year of Muhammad’s death (Noldeke et al., 2006). Muslims consider the Quran to be
Muhammad’s greatest miracle and proof of his prophethood. As a sacred text, the language of
the Quran heavily uses euphemism to avoid any unpleasant expressions.

The linguistic miracle of the Quran includes the subtle use of euphemism as the text
uniquely utilizes euphemism without losing any details of the divine discourse. Ramzi Al



Balbaky (1990) defines euphemism as avoiding unpleasant expressions within a language,
whereas Wahba and Al Mohaneds (1990) define euphemism as the substitution of an
unpleasant expression metaphorically with one or more other words to avoid
embarrassment, so euphemism has a very specific function for making the discourse
available for all people (Shoira and Umidovich, 2022).

In Islamic theology, translating the Quran from Arabic into other languages has always
been a challenging task. Muslims regard the Quran as miraculous and unique text that should
not be separated from its original language or written form, at least not without the Arabic
text being intact (Addim, 2021).

4.2 Euphemism in the Quran

Arabic is the language of the Quran and also the language of communication for most
Muslims. Thus, Qur'anic language has become part and parcel of Muslims’ everyday
language. Consequently, euphemism in the Quran is a linguistic, social and religious issue.
Translating euphemism in the Quran is problematic as the translator must deal with two
main elements: the divine message and the linguistic pattern. In other words, the translator of
the Quran, as a divine text, must be totally aware of the content as well as the language in
order to convey the real divine message sent by God through His book.

In terms of linguistic analysis, the translation of the Quran, especially in the case of
euphemism, must consider five main levels. The first is the lexical level which includes synonyms,
polysemy, proper nouns, geographical names, compound words, phrasal verbs, loan words,
jargon, acronyms, abbreviation and technical terms. The second is the semantic level which deals
with contextual meaning, connotation and denotation, collocation, idioms, proverbs, sayings and
homonymy. The third is the syntactic level which includes the grammatical issues such as
passivation (agentless passive, agentive passive) and finite and nonfinite clauses. The fourth is
the figurative level: simile, metaphor, irony, personification and ambiguity. The fifth level is the
cultural level that aims at narrowing the gaps between the two languages socially and religiously.

The embarrassment caused by dealing with such issues does not prevent the
comprehensiveness of the divine text from dealing with them. In other words, the Quran
deals with all issues and cases of human life. The Quran represents a legal and religious
constitution for all Muslims. That is why it must deal with all aspects of life, no matter if they
are embarrassing or unpleasant. Thus, the most challenging point in the translation of
euphemism is keeping the linguistic and religious contents of the ST of the Quran.

5. Data analysis

Euphemism in the Quran can be found in five major categories where the divine text avoids
the unpleasant terms associated with them. These positions include (1) women’s issues (such
as menstruation) and sexuality; (2) adultery; (3) the reproductive organs; (4) defecating; and
(5) distress. Sexuality includes two main elements: the first is the lawful Halal, sexual relations
between a husband and wife, whereas the second is forbidden sexual relations or adultery.
The following example elaborates how the Quran euphemizes the sexual expressions:

Source text:

Oele 155 M ikl HEEEA S jlaly aaliadl) 8 G s5RRI5 Gh sed (A5 (AT 5)
(15x8 Be S8 &S
(Quran, 4:34)

wa-llatt takhafuna nushuzahurnna fa-‘izuhunna wa-hjurihunna fi Fmadagii wa-dribuhunna fa-in
ata‘nakum fa-la tabghu alayhinna sabilan ‘inna laha kana ‘aliyyan kabiran
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First target text:

As to those women on whose part ye fear disloyalty and ill-conduct, admonish them (first),
(Next), refuse to share their beds, (And last) beat them (lightly); but if they return to obedience,
seek not against them Means (of annoyance): For Allah is Most High, great (above you all)
(Ali, 2000, 4:34).

Second target text:

Righteous women are therefore obedient, guarding the secret for God’s guarding. And those you fear
may be rebellious admonish; banish them to their couches, and beat them. If they then obey you, look
not for any way against them; God is All-high, All-great. (Arberry, 1996, 4:34).

Both Ali and Arberry euphemize the language like the Quran does as they metaphorically use
the expressions “refuse to share their beds” and “banish them to their couches” (Ali; Arberry,
4:34) as equivalent to the Quranic expression @L’-'aﬂ\ & Ghshaal, Both the translations
introduce the implications of “abandoning” and “refusing to share beds” in order to refer to
the Halal sexual relations between a husband and his wife.

Concerning sexuality, the Quran has very stringent and accurate provisions. For example,
it deals with both consummated and unconsummated marriage. In this regard, the Quran
uses the expression “s<useld” “touch” in order to refer to all lawful, Halal, sexual intercourse
between a husband and wife:

Source text:

5 e e V1A Y5 05058 1 sl i o &L 8T 5 80l 150 Y 1Sl 5l T )
) 5AA8 2l | 5aa5 2l sl 2 3 Lilad) (he a&ia 34 ;gg'i):;;ﬂ_;';;i@b;@gﬁ‘sgg\;‘w'ﬁ“

(280 5 3 ) 030 i i
(Quran, 4:43).

ya-ayyuha ladlina ‘amanu la tagrabu s-salata wa-"antum sukara hatta ta lamu ma taquluna wa-la
Junuban lla abiri sabilin hatta taghtasilu wa-in kuntum marda ‘aw ‘ala safarin ‘aw ja’a ‘ahadun
minkum mina l.gha’iti ‘aw lamastumu n-nisa a fa-lam tajidu ma an fa-tayammamiu sa‘idan tayyiban
Sfa-msahu bi-wujuhikum

First target text:

O ye who believe! . . .. If ye are ill, or on a journey, or one of you cometh from offices of nature, or ye have
been in contact with women, and ye find no water, then take for yourselves clean sand or earth, and rub
therewith your faces and hands. For Allah doth blot out sins and forgive again and again (Ali, 2000, 4:43).

Second target text:

Obelievers . . . or you have touched women, and you can find no water, then have recourse to wholesome
dust and wipe your faces and your hands; God is All-pardoning, All-forgiving (Arberry, 1996, 4:43).

Ali uses the expression, “contact with” to refer to any sexual relation; however, the
expression is too general. Moreover, it does not present the implications included within
the original Qur’anic text (Al-Hamad and Salman, 2013), whereas Arberry utilizes the
expression “touch” to refer to this relation. Here, it is worth mentioning that any translated
text of the Quran will never reach the accuracy of the original text. However, Arberry’s use
of the word “touch” may be more accurate than Ali’s use of the expression “in contact with.”
Here, it serves to add that even Arberry’s translation is not sufficient because mere
touching is not what is meant in the Aya; what is meant is intercourse that requires a full-
body wash, Jus¢ ghusl.



The following verse elaborates on two important examples of euphemism in the Quran. Euphemism
The first example refers to avoiding sexual relations during menstruation in order to prevent
any bad health effects related to such relations. Consequently, avoiding sexual relations
during menstruation is referred metaphorically in the Quran as “avoiding” or “abandoning”
women temporarily:
Source text:
e 8 343 5 B B 5 el 3 6l 1 6 531 5 Bl o i) S

(ol im0 om0 51200 2054 0 e G S
(Quran, 2:222)

wa-yas alunaka ‘ani l-malidi qul huwa ‘adhan fa- ‘tazilu n-nisa a fi -maladi wa-la taqrabuhunna hatta
yathurna fa-idha tatahharna fa-tuhunna min haythu amarakumu lahu Tnna laha yuhibbu
ttawwabina wa-yuhibbu l-mutatahhivin®

In Ali’s (2000) translation, he uses the expression “keep away from women in their courses”
in order to euphemize “the sexual relation” (2:222), whereas Arberry (1996) uses “so go
apart from women” (2:222). Here, both translations avoided the unpleasant expression of
“sex” as they convey the accurate message of the target text with a subtle use of
euphemism.

In the same verse, God elaborates when this ban ends, as He stipulates two conditions: the
first is the end of menstruation, whereas the second is making ghus! after the end of
menstruation. When these two conditions are fulfilled, God asserts that only Halal sexual
relation is allowed <l 24l taa b S 48~ In this part of the verse, God presents a euphemism
in an implicit way. In other words, He asserts that it is not allowed for a husband to have
sexual relations with his wife through the anus. As the Quran keeps the language polite and
descent, God avoids using this expression. The two translators utilize the same style of
euphemism adopted in the Quran, as Ali (2000) translates this part as “ye may approach them
in any manner, time, or place ordained for you by Allah” (2:222), whereas Arberry (1996)
translates this part into “then come unto them as God has commanded you” (2:222). Thus, the
two selected translations adopt euphemism in their translation through using an implicit
meaning that conveys the same meaning of the original text without using unpleasant
expressions.

The second issue dealt in terms of euphemism in the Quran is adultery. Adultery is
completely forbidden in Islam. According to Shari’ah Law, a married Muslim who commits
adultery must be stoned to death (Baroody, 1961). In many places of the Quran, adultery is
mentioned explicitly as zinaa. These places aim to set a strict law that forbids zinaa (adultery);
however, other positions use euphemism in order to avoid mentioning the explicit meaning of
this forbidden act. For example, in the verse, « &l (il oo &5 %l & (Quran, 29:45),
God substitutes the expression zinaa (adultery) with the expression fahshaa. This expression
is translated by Ali (2000) as “shameful and unjust deeds” (29:45), whereas Arberry (1996)
translates it as “indecency and dishonor” (29:45). Ali utilizes the technique of over-translation,
whereas Arberry tries to narrow the cultural gap through using accurate equivalent.
That is to say, both translations utilize euphemism by avoiding the expressions “adultery”
or “sex.”

Mentioning the reproductive organs in the Quran represents one of the most
complicated parts of rhetorical and linguistic proficiency in the Holy Text due to the
highly physical euphemism utilized in the Quran. For example, the word, “vulva” is
implicitly translated into “chastity” (Ali, 2000, 66:12), or “guarded her virginity” (Arberry,
1996, 66:12).



Source text:

e &5 4885 140 ) A, Gl g Ui o) (e 48 U g3 58 a1 Gl jae &) 23%5)

(Gl
(Quran, 66:12)

wa-maryama bnata ‘imrana llatt “ahsanat farjaha fa-nafakhna fihi min ruhina wa-saddaqat
bi-kalimati rabbiha wa-kutubihit wa-kanat mina l-qanifina

First target text:

And Mary the daughter of 'Imran, who guarded her chastity; and We breathed into (her body) of Our
spirit; and she testified to the truth of the words of her Lord and of His Revelations, and was one of the
devout (servants) (Ali, 2000, 66:12).

Second target text:

And Mary, Imran’s daughter, who guarded her virginity, so We breathed into her of Our Spirit, and
she confirmed the Words of her Lord and His Books, and became one of the obedient (Arberry, 66:12).

In other positions in the Quran, the reproductive organs are mentioned in the contexts of
adultery. In these contexts, the Quran mentions these parts subtly and implicitly. For
example, the Quran uses the expression julodohm (their skins) to refer to the reproductive
organs which humans use in the act of adultery (Tabari, 1905):

Source text:

(Osban 188 Ly ab3 5045 28 il 5 aghis aglle 3¢5 1 15 e 1Y)
(Quran, 41:20)

hatta ‘idha ma jauha shahida ‘alayhim sam’‘uhum wa-absaruhum wa-juliduhum bi-ma kani
ya ‘maluna

First target text:

At length, when they reach the (Fire), their hearing, their sight, and their skins will bear witness
against them, as to (all) their deeds (Ali, 2000, 41:20).

Second target text:

... till when they are come to it, their hearing, their eyes and their skins bear witness against them
concerning what they have been doing (Arberry, 1996, 41:22).

In the example above, Ali translates the expression, julodohm into “skins,” while Arberry
translates it into “skins” too. Thus, the two translators avoid using any additional technique
or clarification for the translation of the term, julodohm. Thus, both translators transferred
the ST’s expression directly to the TT. Here, the figurative language of the Quran is directly
utilized in the TT.

The fourth condition of the Quran for which euphemism is utilized is defecation.
Defecating is an important biological process that must be considered in terms of purification,
washing, and ablution. However, the Quran avoids mentioning defecating directly or in an
inappropriate way. The Quran metaphorically uses the expression Lisl¢d) (@l-Gha’aeat),
which means in Arabic the low area or the hidden area. This expression is translated by Ali
(2000) as “offices of nature” which seems unclear and ambiguous; whereas Arberry (1996)
uses the expression “comes from the privy” in order to convey the Qur'anic message of the
verse without depending on the strong expressive element of the target text:



Source text:
5 e s e ) IR Y5 ol o e 15085 i (s IS 15 831 151508 Y el sl g3
) 5A%08 5La | 5ha5 28 2L Y 1 Lilad) (e e a0 2la 51 i e 3 ma 2K )50l

(1058 138 HE A 528 5 28a oA 5y 1540008 Ui Vel
(Quran, 4:43).

ya-‘ayyuha lladliina “amani la taqrabu s-salata wa- antum sukara hatta talamu ma taquluna wa-la
Junuban lla abirt sabilin hatta taghtasilu wa-in kuntum marda ‘aw ‘ala safarin ‘aw ja'a ahadun
minkum mina 1-gha’iti ‘aw lamastumu n-misa a fa-lam tajidu ma an fa-tayammamu sa‘idan tayyiban
Sfa-msahu bi-wujuhikum wa-aydikum inna llaha kana afuwwan ghafuran

First target text:

O ye who believe! Approach not prayers with a mind befogged, until ye can understand all that ye say, —
nor in a state of ceremonial impurity (Except when travelling on the road), until after washing your whole
body. If ye are ill, or on a journey, or one of you cometh from offices of nature, or ye have been in contact
with women, and ye find no water, then take for yourselves clean sand or earth, and rub therewith your
faces and hands. For Allah doth blot out sins and forgive again and again (Ali, 2000, 4:43).

Second target text:

O believers, draw not near to prayer when you are drunken until you know what you are saying, or
defiled — unless you are traversing a way — until you have washed yourselves; but if you are sick, or
on a journey, or if any of you comes from the privy, or you have touched women, and you can find no
water, then have recourse to wholesome dust and wipe your faces and your hands; God is All-
pardoning, All-forgiving (Arberry, 1996, 4:43).

The fifth condition of euphemism in the Quran is dealing with distress and hardness.
Generally, the Quran is a book of tenderness and good instruction. Thus, it avoids unpleasant
expressions that are associated with hardness and disaster. These distresses include the
horror of the Day of Resurrection, diseases, and death. All these topics are inevitable so they
must be considered and discussed within the Qur’anic discourse. Blindness is one of these
distresses; however, the Quran avoids the explicit expression of blindness:

Source text:

(P 58 05401 e s ol g e (il U 05 e (155)
(Quran, 2: 84)
wa-tawalla ‘anhum wa-qala ya-'asafa ‘ala yusufa wa-byaddat ‘aynahu mina Fhuzni fa-huwa kazim™"

The Quran describes the blindness of Joseph’s father as “his eyes turned into white” in order
to symbolize losing his sight. This euphemism is translated by Ali (2000) as “his eyes became
white with sorrow” (2:84), whereas Arberry (1996) translates it as “his eyes turned
white because of the sorrow” (2:84). Thus, the two translations transmit euphemism
literally without using any additional techniques of translation for avoiding any misleading
meaning.

In Islam, the Day of Resurrection or yawm: al-qiyamah is the final examination of humanity
in which humans face their final destination, either in heaven or in hell. Consequently, this
day is full of challenges, difficulties, and worry. That is why the Quran uses tender
expressions in order to euphemize the hard and harsh image of this day. Consequently, it
describes as “The Promised Day,” “The Hour,” and “The Day of Resurrection” as the
following examples elaborate:

Euphemism




Source text:
(Gsa Al Gl Aol 45 5 5 5)
(Quran, 30:12)
wa-yawma taqumu s-sa ‘atu yublisu l-mujrimun®
First target text:

On the Day that the Hour will be established, the guilty will be struck dumb with despair) Ali
(2000), 30:12).

Second target text:

Upon the day when the Hour is come, the sinners shall be confounded (Arberry, 1996, 30:12).
Source text:

(2565 2l g 350 sall ol 5)

(Quran, 85:2)

wa-l-yawmi Fmaw udi- wa-shahidin wa-mashhudin
First target text:

By the promised Day (of Judgment) (Ali, 2000, 85:2).
Second target text:

by the promised day (Arberry, 1996, 85:2).

Both translations use different synonyms of yawm: al-giyamah to describe the event has certain

connotations which God conveys to humans. These connotations include threat, promise,

patience and reward. Thus, the two translations literally translate the TT; however, Ali (2000)

always utilizes overtranslation or paraphrasing for giving more details about the ST.
Distress about death is one of the most important topics in the Quran. Death in the Quran has

various forms such as martyrdom, sacrifice and the death of Day of Resurrection. All these forms

of death are euphemized for avoiding any unpleasant meanings as the following verse elaborates:
Source text:

(Tl V515 L 3™ S a aha s 4083 (imd (o el 1 1 SALE a1 siia 018 CasiaBAl) )
(Quran, 33:23)

mina l-mu’mivina vijalun sadaqu ma ahadu laha ‘alayhi fa-minhum man qada nahbahi wa-minhum
man yantaziru wa-ma baddalu tabdilan

First target text:

Among the Believers are men who have been true to their covenant with Allah: of them some have
completed their vow (to the extreme), and some (still) wait: but they have never changed (their
determination) in the least (Ali, 2000, 33:23).

Second target text:

Among the believers are men who were true to their covenant with God; some of them have fulfilled
their vow by death, and some are still awaiting, and they have not changed in the least (Arberry,
1996, 33:23).



Death in the above-mentioned verse is described metaphorically as a “promise” or “pledge”
that must be completed by the believers. Consequently, both Ali and Arberry euphemize
death through describing it metaphorically as a “vow.” Again, Ali (2000) uses over-
translation in order to give more clarifications for the text.

6. Conclusion

To sum up, euphemism is subtly used in the Holy Quran as both a linguistic and rhetorical
device. The Quran, as a divine text, uses euphemism for avoiding unpleasant expressions.
However, there are a few positions in the Holy Text that cannot bear euphemism, as they set the
laws and legislation in Islam. The use of euphemism in the Quran manifests the linguistic
uniqueness of the Quran as the texts utilize euphemism without any change in meaning. As the
two selected translations represent two different schools of translation and interpretation, the
Western translation of Arberry is more communicative than Ali’s rhetorical and descriptive
translation. It is clear that the two selected translations avoid transliteration as a technique of
translation for avoiding misunderstanding. However, the two translations assert that the
Quranic style can be interpreted rather than translated as the powerful use of authentic Arabic
expressions of the Quran cannot be typically transferred into another language.

Ali’s translation, like many Eastern translations of Quran, relies heavily on over-
translation for giving more clarifications and narrowing the cultural gap between the ST and
TTs. As a final point, it is necessary to mention that the Quranic translation of euphemism
applies three main strategies: the communicative approach, the literal approach, and
transliteration, in order to fill the cultural and linguistic gap between Arabic and English
expressions. The study suggests more and more studies about religious texts, namely Hadith,
as it paves the way for more problematic expressions that need comprehensive approaches
for translation. Moreover, more studies are required to discuss and elaborate the role of
electronic translation in translating Quranic texts.
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